Historical Changes
as Reflected in South
American Indian Myths
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We have seen that the flood myth is widely reported in native North America
and in Mesoamerica. It is also found in South America. In this stimulating essay
by a Hungarian ethnographer, we learn what happens when a “foreign” myth
of the flood (from the Bible) introduced by Spanish explorers is juxtaposed
with an indigenous flood myth—among the Inca of Peru, for example. The
contrasting worldviews implicit in the two traditions of the flood myth are part
of the overall acculturation context which inevitably occurs when two diverse
cultures come into contact.

For other treatments of South American Indian flood myths, see Robert
Lehmann-Nitsche, “Mitologia sudamericana I: El diluvio segin los araucanos
de: la pampa,” Revista del Museo de La Plata 24(2) (1919): 28— 62; Martin
lusinde, “Otro mito del diluvio que cuentan los araucanos,” Publicaciones del
Museo de Etnologia y Anthropologia 2 (1920): 183-200; Konrad Theodor
Preuss, “Flutmythen der Uitoto und ihre Erklirung,” in Walter Lehmann, ed,,
te::.l:.uhrift Eduard Seler (Stuttgart, 1922), pp. 385—400; Rudolfo M. Casamiquela,
q”"-‘ Deluge Myth in Patagonia,” Latin American Indian Literatures 6 (1982):
?1-101; and the entries under “Flood" in Susan Niles, South American Indian
Nanative: An Annotated Bibliography (New York, 1981), p. 178.

Primera generacion de indios multiplicé de
aquellos espanoles que trajo Dios a este
reino de los Incas los que salieron de arca
de Noe despues del diluvio.'
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i quotation is a surprising genesis (i.e., Noah — the Spaniards
1ans) all the more so since it was written by an Indian who in all
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- from Acta Ethnographica 30 (1981} :143-158.
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“ Poma de Ayala, 1944, p. 49.
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probability had been born in the Inca Empire. The Indian chronicler
aims at writing the history of his own people placing it against the
chronology reflected in the Bible. In his attempts the two world views
and two kinds of knowledge given by the two opposing sources of in-
lormation bring about an anachronistic situation. The myth of the con-
gueror twhich must be true) opposes the myth of the conguered (which
must be a lie),

It is obvious that such a clear-cut acceptance or rejection is impos-
sible. As the short quotation above shows, the confrontation of the two
mythological worlds results in the emergence of a new myth even if
temporarily (but in some cases still surviving) which preserves the ele-
ments of both mythologies while eliminating some of them. Here we
aim al touching upon this moment, the adaptation of myth to the new
society.

What is the relationship of myth to historical changes? It is true
without doubt that the process of this change cannot be traced among
a people who have had no historiography. Although it could be exam-
ined—perhaps with the help of archaeology—in what way myths re-
llect the differentiation of property status that accompanies historical
development, it is also obvious, however, that myth is not historiogra-
phy. There is no sense in searching for a historical myth. As Raglan
mentioned those who believe in historical myth talk a lot about how
casily these emerge but present nothing to verify this statement: "If a
process cannot actually be proved to oceur, it is surely the duty of
thuse who postulated it to give some reason for believing in its occur-
rence. It seems to be regarded as the privilege of a professor of classics
or literature to guess the origin of a particular story, and then elevate
his guess to the status of an universal rule. What is needed is a com-
parative study of history and myth, and this, so far as I have been able
to carry it, seems to show clearly that the *historic myth' is a fiction.”*

We are not lrying to find a historical myth, either, but rather the
process through which myth adjusts itself to the necessities created
by historical changes. We are not aiming at following how myths are
created artificially—though partly this is a problem in question, too—
but the process in which the main message systems of the myth (in-
cluding the motit’ of the Deluge) are “equipped” with sub-message-
systems and with new armature that enables them to perform the
lunction of myths while working their way into the system of myths of
a new historical period.

“Raglan, 1936, . 124,
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THE MYTHS

Myths analyzed and described here have been taken from chronicles
written after the Spanish Conquest. Myths were preserved in Spanish,
though, with the exception of myth 8, all of them had been created
before the Conquest. Among the chroniclers we can find soldiers, ad-
venturers, clerks, priests, baptized Indians. Their view of the Inca Em-
pire is rather ambiguous and the latter tried to defend it and give a
more favorable picture of it while most of the Spanish writers despis-
ing their uncivilized nature did not make too much effort to under-
stand a historical period which they considered as “the Realm of Satan."
Let us introduce here three of the chroniclers from whose works the
bulk of myths analyzed here have been taken.

Guaman Poma de Ayala wrote his work Nueva Cronica y buen go-
bierno comprising several thousand folios between 1580-1615. He was
a baptized Indian who in his wonderful descriptions preserved pic-
tures of source value of the religious life, feasts and everyday life of the
Inca times,

Garcilaso de la Vega was born in 1540 in Cuzco. His father was a
member of the Spanish aristocracy; his mother, the niece of Inca 11,
had come from the Inca aristocracy. He wrote his most important work
Comenlarios reales as an old man in Cordoba, Spain. This work con-
sists of two parts; the first part deals with Inca history, the second with
the history of the Conquest. When writing it he relied on the memories
of his youth on what he had experienced and had heard during the
time he spent among the surviving members of the Inca royal family.
But later he changed his opinion concerning things he had heard
there, for instance, in the case of the myth of the Deluge:

“Dicen que pasado el diluvio, del cual no saben dar mas razon de
decir que lo hubo, ni se entiende si fue el general de tiempo de Noé o
de algun otro particular (por lo cual dejarémos de decir lo que cuen-
tan de él y de otras cosas semejantos, que de la manera que las dicen
mas paracen suenosy fabulas mal ordenadas que susesos historiales).”*

Pedro Sarmiento de Gamboa was a typical Spanish adventurer. He
wrote his book Historia de los Incas upon the request of the Peruvian
viceroy where he pieces "facts” together to confirm how tyrannical
and despotic and repressive the Inca rule was, as a quasicounter-
propaganda against Father Las Casas who tried to defend the Indians
in his works.

*Garcilaso de la Vega, 1943, vol, 111, p. 26.
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We consider and describe these texts as myths despite the fact that
they were writlen by literate authors though we lack all data about
their future life. Here we refer to Lévi-Strauss who when analyzing the
Oedipus myth wrote: "Our method thus eliminates a problem which
has, so far; been one of the main obstacles to the progress of mytho-
logical studies, namely, the quest for the true version, or the earlier
one. On the contrary, we deline the myth as consisting of all its ver-
sions; or to put it otherwise, a myth remains the same as long as it is
telt as such. A striking example is offered by the fact that our inter-
pretation may take into account the Freudian use of the Oedipus myth
and is certainly applicable toit.. . . Not only Sophocles, but Freud, him-
self, should be included among the recorded versions of the Oedipus
myth on a par with earlier or seemingly more ‘authentic versions'."*

Herealter we are giving eight rewritten versions of the Deluge. From
among these myths 5, 6, 7, 8, which later on are going to be analyzed in
detail, were grouped according to the following system: "actant"—"ac-
tion"—"complementary information.” It might be surprising that we
regard the Deluge not an “armature” but a "message” which we think
seems reasonable since the Deluge to our mind in myths %ﬁm-

as the punishment and in other myths is referred to as the mes-

sage justifying the new creation.

Myth 1

‘The sons of Pancha the first man (or god?) commit a sin by shooting
arrows al a big snake. As a punishment the snake spits so much water
that it floods the whole earth. The Deluge. Pancha and his three sons
together with their wives survive in their house built on top of Pin-
choncha mountain where they had taken animals and food. As soon as
the Deluge had retreated they came down from the mountain and
settled on a high plateau—where Quito can be found today—and
built houses, but they did not understand each other’s tongues so they
moved away 1o ditferent parts of the country where their descendants
can still be found.” |

Myth 2

A llama warns his master of the coming Deluge. They run to a high
mountain to find shelter there on top of Uillcacoto. The shepherd and

*Levi-Strauss, 1963, p. 217
"Velazeo, 1884, vol. 1, p. 142,
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the animals survive. The shepherd is the ancestor and all the people
are his descendants.®

Myth 3

The Deluge. Two brothers survive by finding shelter on top of a high
mountain in the province of Huaca Ynan. As the water rose, so did the
mountain. As soon as the water had stopped flowing they came forth
to find some food. They were fed by two mysterious beings. The broth-
ers spied upon them and they turned out to be two guacamayos or
torito birds with a woman'’s face. They caught the younger one and
one of the brothers made the bird his wife. They had six sons and six
daughters; they lived on seeds which they later on planted and lived
on the crop. They are the ancestors of the Canari Indians who wor-
shipped the Huaca Ynan mountain as a place of cult and highly adored
the guacamayo bird.’

Myth 4

Viracocha for the first time creates giants on the earth but they prove
to be too big and so he Kkills them. For the second time he creates
people after his own image. Viracocha makes laws hut people sink into
sin; they are greedy, self-interested, conceited. Viracocha flies into a
temper and turns the people into stone or other objects; they are swal-
lowed by the earth or by the sea. Deluge. It lasts 60 days and 60 nights.
Three men survive who are the servants of Viracocha and help to
create the second period of the world. Viracocha creates the heavenly
bodies. His servants expel Taupacaco, the rebelling servant. He re-
creates mankind. First he draws and forms on a relief the people he
means to create with the help of his two servants on the seaside, and
the new tribes come forth wandering in the Andes shouting their
name from rivers, trees, rocks, cliffs. Viracocha wandered along. He was
almost killed in Cacha as a foreigner. Viracocha punished them by fiery
rain but forgave them when they beseeched him. People worshipped
Viracocha and erected a huaca for him. Viracocha was wandering
around in the country, taught people a lot of things, talked about their
future that there would come people who call themselves Viracocha
but they should not believe them. Viracocha disappeared in the waves
of the sea.’

“Avila, 1873, p. 133.
“Molina de Cuzco, 1916, pp. 123-124.
*Sarmiento de Gamboa, 1942, pp.23-24, 24-28.
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Myth 5

The sun

ANNAMARKIA LAMMEL

After the Deluge

came out

on the Titicaca island
of lake Titicaca—
sooner than any-
where else

(Garcilaso's comment; "Finding out that the Indians believe in the an-
cient myth and respect the island as a sacred place, the first Inca
Manco Capac with his ingenuity and shrewdness made an advantage
of this and made up the second story.")?

Myth 6

Including myth 5 it continues the following way:

The sun

the Incas

Myth 7

Viracocha

people

prople

placed its children

should teach and en-
lighten

after the Deluge cre-
ates
are ordered

obey,

"Ganvilaso de L Viega, 1943, vol. 1 pL 25,

"bid

Manco Capac and
Mama Ocllo on the
island of lake Titicaca
so that setting out
from there

the peoples of the
earth and release
them of all the besti-
ality they used to live

H 1}

m

the second mankind

to breed

settle down, build a
village, cultivate land,
but they have no rule,
their lords and mas-
ters live without the
feeling of indepen-
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Viracocha

Manco Capac Inca
and Mama Ocllo Coya

the Incas

Myth 8

God

following God's order
these are the Huari
Viracocha people (an

ancient white people)

The other Indians

the first Indians

creates

80 to war

subjugated people

The Deluge
sends the Spaniards

the first generation of
Indian breeds ¢ .

who were the
scendants of
Spaniards

de-
the

were the descendants
of this generation

could not

YSarmiento de Gamboa, 1906, pp. 29-30, 33-34.
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dence and in igno-
rance

their lords, the Ayar
brothers

Inti (the sun) is the
name of their fal-
con-like bird, people
thought that Manco

had got the Inca
leadership from
them

and established the
town of Cuzco"

the descendants of
Noah to this kingdom
of the Indies

which lasts 800 years

that is why they
are called viracocha
which means "white"”
or"lord”

later this first genera-
tion was called Gods;
they did not die and
did not kill each other
and gave birth to a
man and a woman at
the same time

make clothes from
leaves, nor build
houses and lived in
caves; all their work



people

Indians

snakes, lions, pumas
and other animals
Indians

God

‘The first people

the first people

The lirst people
the lirst Indians

The first Indians
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worshipped God

begin to work

lived

killed them and sub-
jugated the earth
ordered them

lost their belief and
hope in God

did not know their
ancestors

worshipped and
served

were taught to plough
the land

worshipped

was the worship of
God

but not the demons,
the huacas

to plough like their
father Adam and
they were wandering
around on the earth
like lost people

on the earth

to come to this king-
dom of the Indies

and therefore they
were also lost, though
they had some knowl-
edge of the Creator
of the heavens, the
earth and people, so
he was called runa
camac viracocha

therefore they wor-
shipped neither idols
nor the moon nor the
demons. They did not
remember that they
were the descendants
of Noah, though
they knew about the
flood which is called
“una yaco pachacuti”
(God's punishment)

God, like Isaiah the
prophet

by Eve and Adam the
first people
Pachacamamac (the
creator of the world)
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Analysis

runa camac (the cre-
ator of mankind) ticze
viracocha (the Lord
of the Beginning),
cuylla viracocha (the
Lord of the End)
kneeling in front of
them and crying: "My
Lord, my Lord, why
did you leave me?"*

Though the above myths have been selected on the basis of their com-
mon motif of the Deluge, which is in itself a natural phenomenon, it is
already obvious from the transcriptions themselves that we are faced
here not merely with the description of a natural phenomenon. Henry
Murray is wrong in placing myths about the Deluge among myths de-
scribing natural phenomena which give the description of events

thought to be true in the past.”

In the following we are giving the main message system of the
myths arranged in chronological order and inserted in a table:

Main message 1 2 4 5 6 7 8
1 Creation + +
2 Committing sin + + +
3 The Deluge # + + + + + +
4/a Survivors remain + + + + + +
4/b New creation + + 4

5 The fate of survivors + + + + ¥

The five marked messages are inserted in two myth models (myths 4
and 8) created among completely different messages. This is the main
message system in our myths which in itself—even without the sub-
message systems—is capable of giving the topic of myths.

“Guaman Poma de Ayala, 1944, pp. 49-51.
“Murray, 1960, p. 306.
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Betore delining the theme of the myths let us examine for a minute
the logical relationship that lies behind the surface of the messages.
Now again, myths 4 and 8 that contain all messages are chosen as the
basis of our model.

Crealor - > created
la sinless ruler) l (sinful subject)
devaslation

new, chosen mankind
sinless and sinful; ruler and
subject

Opposition is the conlrontation of homogeneous qualities which in
this case means that homogeneous humanity is in hierarchical opposi-
tion to divinity of homogeneous quality. This opposition is resolved by
the creation of the hierarchy of qualities (which refers to social and
ethnic hierarchy). Opposing qualities presuppose each other. The sur-
viving sinless or sinful (creature) presupposes an opposing quality
which is either inferior or superior to it. High social status and sin-
lessness are correlating pairs, just like low social status with sinfulness.
Supposed qualities can appear not only together but also in sequence.
(For instance, the surviving but sinful human creature presupposes a
sinless superior who has created him, which in case of myth 7 hap-
pens later.)

It is the 5th component of the main message that provides most in-
formation about the time of the creation of the myth. This is the com-
ponent which most strictly defines the possible ways of interpreting
the above logical system.

‘There is no hierarchy of qualities in the second myth, since in gen-
eral no hierarchical relation is reflected in myth. Thus causality—so
important in our system of logic—does not become a necessary ingre-
dient of the event. Thus it can be stated that the difference in the domi-
nance of the elements of the logical relationship is explained by the
less differentiated nature of the above mentioned social situation. The
5th component reveals this differentiation most explicitly.

The opic of the myths is determined by the messages that give the
resolution of the oppositions. This topic now can easily be seen; myths
are about the origin of the culture in which they evolve, their function
is to maintain the system of rules of this culture, the positive character
and the absolute necessity of their institutions; thus in fact we are
faced with aetiological myths.
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For brevity here we only examine myths where the historical back-
ground is verifiable.

Myths 5 and 6

On the basis of archaeological finds modern history maintains the
view that the Inca state once was a local kingdom restricted to the area
around Cuzco until as late as the rule of Inca Pachacuti. He was 9th
Inca of the dynasty and ruled between 1440-1470. It was his and his
son Topa Inca's conquest that established the Inca Empire from Quito
to the southern Nazca. (It was at this time that they intruded upon the
territory of Lake Titicaca. Thus, the Peruvian megalithic architecture
was for the most part accomplished before the Incas, since it is un-
imaginable that the short period of 100 years between the conquering
of the land and the Spanish invasion could have been enough to estab-
lish such a developed state which would have been necessary for carry-
ing out these vast building operations.) Tiahuanaco culture which cre-
ated the most outstanding works undoubtedly shows the signs of a
highly developed society. In this culture the Sun cult must have had a
central role as it is shown by the archaeological finds, such as the
Tiahuanaco Sun Gate. From our myths of the Deluge traces of this cult
are preserved in myth 5, which according to Garcilaso is the myth of
the Indians of Lake Titicaca, and he thinks that it emerged before Inca
times. Incas, after they had conquered the territory and had realized
the importance of the Sun cult, made it the basis of the verification of
their own superiority and power so forming myth 6. This way the myth
of the conquered people became part of the myth of the conquerors,
since myth 5 built into myth 6 appears as a prophecy of the coming
rulers. From the very beginning of his coming to power Pachacuti Inca
laid a special emphasis on transmitting the history of the Empire
which was meant to be the history of the dynasty according to central
principles.

Let us examine what happens to the mobile message system of
the myth and together with this its armature in a case when a part of a
new myth is incorporated from outside.

message: the prophecy of the Sun about the coming of the rulers
of the world

armature: after the Deluge the sun first shines at Titicaca Island of
Lake Titicaca

message: the Sun creates the rulers of the world

armature: the sun places Manco Capac and Ocllo on Titicaca

Island
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message: they are the bearers of civilization

armature; the sun orders them to teach and enlighten the people
of the earth so that they can purge out their sins the
bestialities they used to live in.

Only one sub-message system is incorporated into the main mes-
sage system taken as a model. The theme of this one is the interpreta-
tion of the origin of the Inca Empire, its function is to verify the posi-
tive character of the Inca Empire. This claim makes it obvious why
myth 5 is incorporated by which they can prove that they are the de-
scendants of the sun—through the father-son relationship they are
unequivocally of divine origin—and that they are altogether superior
in power to all. The original message of myth 5 becomes an armature
in the new myth and attains a new meaning, adjusting itself thus to
the myth that explains the divine origin of the Incas. At the same time
its new meaning enters the group of sub-message systems and be-
comes an indispensable element of this system. Even when these two
myths merge into one the principle of "retaining while terminating”
still prevails. The inner logic of the myth that was formed this way fol-
lows the pattern of the above logical model.

the Sun > people
(good, creator) (created, "bestial”)

the Sun sends rulers
who teach people how to
become good

The relationship of opposition and resolution is only formally equiva-
lent to that of the model described above; that resolves oppositions for
the entire myth whereas here it only resolves the 5th main-message
component. The same hierarchical relationship (ruler and subject) can
be found between the Incas and the "common” people that is charac-
teristic of the relationship of the Sun and the people. Good as a moral
category is unequivocally superior to the negative category of bes-
tiality. Such a hierarchical relationship of qualities reflects and at the
same time justifies the given state of affairs.

Myth 7

Another version of the origins of the Inca dynasty can be read in the
iyth ol the Ayvar brothers. Pacaritambo (The House of Procreation) or
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Tamputtacao (The House of Windows) is the name of the place in the
myth where Viracocha summoned the Ayar brothers (the number of
the brothers varies but they are at least six). Its similarity with the sec-
ond creation described in myth 4 is conspicuous at first sight. This to-
pological myth may have been incorporated into the story of the Ayar
brothers. There is a mountain at Pacaritambo in the side of which
three window-like holes are to be found. The ancestors of the Incas
came to the world through the "Royal Window" which is in the middle;
the Mara Indians and the Tambo Indians, who were the allies of the
Incas and at the same time formed the non-royal (i.e., non-Inca) sec-
tion of the ruling class, came through the other two openings. Unlike in
myth 6 the story is not about a couple but about a group (perhaps
a tribe) from which Manco Capac and Mama Ocllo separated them-
selves probably through inner strife and they assumed power. The de-
scription of the struggle for power contains a motif which makes it
worthwhile to summarize the whole myth; one of the brothers, Ayar
Achi, with his cruelties intimidates not only his enemies but also his
allies so they decide to get rid of him by putting him into a cave. How-
ever, once he returns in the shape of a winged flying man and proph-
esies the future success of the Incas then he turns into a stone (huaca)
with his last words ordering them to offer sacrifice for him.

The worship of idols is in opposition with the monotheistic Sun
cult. In times before the Incas, worship of idols had been widespread.
We can hypothetically state that in the person of the Ayar brother who
turned into a stone (huaca) Incas wanted to connect the worship of the
huaca with their own myth of origin and thus build it into their own
system to use it for the promotion of their efforts towards hegemony.

In spite of all this we can state that we are not analyzing artificially
created myths. Their tendency is obvious but it can be accounted for
by the special feature of myths since a new ruling class requires new
myths. This change cannot take place within a short time. The new
that is aimed at, and that meets new requirements, is brought to life by
building it into already existing myths.

The myth of the Ayar brothers has a more complex sub-message
system than the myth of the Sun (myth 6). The first sub-message sys-
tem and the system of armature connected with it includes the fate
and life of second mankind created by Viracocha after the Deluge but
with whom he was completely dissatisfied.

message: a new mankind comes to life after the Deluge
armature: Viracocha creates a second mankind after the Deluge
message: people multiply and occupy the land

armature: they settle down, build villages and cultivate land
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Hiessage: they join the Ayar brothers as their henchmen or they
are subjugated

armature: Manco Capac and Ocllo fight each other so as to estab-
lish the empire where people are kept together and
taught

The second sub-message system and system of armature follow the
lile and fate of the Ayar brothers who were created at Pacaritambo.

Message: Viracocha creates rulers for the second mankind who
live in a state of anarchy

armalture: he calls forth the Ayar brothers at Pacaritambo

message: Manco Capac and Mama Ocllo become rulers

armature; their brothers are sent away by different means

message: the empire is established

armalture: they defeat their enemies in war with their followers

and build Cuzco

‘The third sub-message and armature system is structurally sepa-
rate from the two above lines, but has an important role in the inner
logic of the myth,

MesSsage: the Inca's power might originate from the Sun
armalture: Manco Capac has a falcon-like bird called Inti Sun from
which he—as people think—got his leadership
message: the bird ensures the continuity of the Inca’s power
armature: Manco Capac leaves Inti to his son and it used to de-

scend from father to son till the rule of Inca Yupanqui

The three message systems are arranged into the following logical
relationship:

Viracocha » second mankind
(ereator) (created)
creator requiring subjugated—unable to
organization provide organization
omuniscient ignorant

the Ayar brothers, who created a
civilized empire during their rule, the
assurance of their power is Inti

As it is obvious from the above figure the logical relationship of the
resolution of oppositions can only be observed in the main message
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component, It can be clearly stated from all this that this logical
organizing principle of the myth is not an aim in itself but makes the
realistic reflection of these hierarchical relations possible. By this all
the elements of the myth are logically related to each other irrespec-
tive of the number of sub-systems.

Myth 8

Before analyzing this myth it is important to give an outline of the his-
torical period in which it emerged. Guama Poma de Ayala must have
written it between 1584-1600. This period is half a century after the
Conquest.

On 16 November 1532 the Spaniards captured Atahualpa Inca, the
weakened ruler of the empire who lost his power in fratricidal war. He
was forcefully baptized, then he was killed. The Spanish conquerors
verified their right for the conquest with the spreading of "true” faith.
This justified the devastating campaign in which temples and huacas
were destroyed. (Even as late as 1616 people were given financial re-
ward for giving information to the authorities about hidden idols.)

The Pope ordered the Spanish king to send an “adequate” number
of properly educated missionaries to the subjugated district. Mission-
aries—having adapted themselves to the special circumstances—and
having realized the hierarchy of the Inca society considered the most
important to baptize the leaders of the Incas, the ruling class and the
Ayllus (a clan-community, extended family, sub-tribe). After the chris-
tening of Paullu Inca, brother to the rebel Manco-Inca, they achieved
great success. After a lot of debates it was accepted that the mission
would be more effective if they used those elements and rites of the
ancient religion which were reconcilable with Christian dogmas.

Contemporary chroniclers write about serious resistance. The up-
rising of Manco Inca and his success forced a temporary halt upon
both the soldiers and the missionaries (500 missionaries were killed).
Because of the Indian resistance and inner struggle among the Spanish
conquerors the situation became consolidated only in the first half of
the 18th century.

Before analyzing myth 8 we have to refer to the fact that Poma de
Ayala presents the Deluge of the Bible on the 25th folio. This is consid-
ered to be the beginning of this myth.

One of the basic elements of the logical model is presented by the
basic conflict between sinful mankind and God and the resolution (of
the contlict), i.e., the rescue of Noah. We have arrived at the conclusion
that the 5 components of the main message-system which coincide
with the present state of the society that has created the myth verifies
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the lormer communications through causal relationships. The present
of the myth, though it tells about the first generation of the Indians, is
the time of the Spanish Conquest. This justifies the descent from Span-
ish conquerors. The Spaniards just like Noah are the descendants of
the "good” man and they release the contilict of creator = good < cre-
ated = evil. As we can see so far it entirely agrees with the above ana-
lyzed two myths, tullils its function in the same way by justifying the
rule of the conqueror. This myth—after the story of the Deluge—de-
scribes the life and fate of the first generation of the Indians. Let us
examine the message system and armature connected with the Bible:

message: God populates the New World with believers

armature: God sends the Spaniards—the descendants of Noah—
to the Inca kingdom

message: they were monotheistic

armature: they worshipped God and did not worship the demons
and the huaca

message: all of their deeds praised God

armature: they did not know how to build houses and lived only
lor God

message: they worshipped and served God

armature: with such enthusiasm like the prophet Isaiah

message: they cultivated land

armature: they learnt how to plough from Adam and Eve

Connected with the Indian belief system:

message: the first generation of Indians become dignified in the
eyes of their descendants

armature: the runa people of Huari viracocha did not die, they did

not kill each other, they gave birth to a man and a
woman at the same time

message: the first Indians conquered the land

armature: they killed beasts living on the earth

message: they knew the creator of the heavens, the sky and the
carth

armature: he was called runa camac viracocha but no one knew

him perfectly

message: the first Indians did not know where they had come
from



Historical Changes in South American Indian Myths 237

armature: they did not worship the idols, the sun, the moon, the
demons, they did not remember the role of the Deluge
though they had heard about it and they call it God's

punishment
message: they worshipped gods
armature: (they worshipped) the creator of the world, the creator

of mankind, the lord of the beginning and the lord of the
end (these four marks can characterize one God, as
well)

The analysis of the myths of the first generation of Indians resulted
in an opposing message system and armature system that exclude
each other. Nor can we set up an acceptable chronological order
which could show a possible causality. At the same time, however, we
can state that it is not an incoherent mass. The functional power of
myth can overcome this anarchy, too, even if not without contradic-
tions. The sub-message system connected with the Bible refers unani-
mously to the Spanish conquerors. They are believers of God (which is
the only true faith), they taught people to cultivate land (culture he-
roes), and by this they represent the positive side of the first genera-
tion. The second sub-message system and armature system preserved
the elements of the Indian belief system if we consider elements taken
as "unknown” “unworshipped” with positive mark. Poma de Ayala
considers the Spanish belief to be true; nevertheless he does not ig-
nore the Indian belief system either; he would like to unite two oppos-
ing religious systems and two opposing kinds of knowledge. However,
these are superstructures built upon two different systems of produc-
tion and this way cannot be united. His aim is to describe without con-
flict the otherwise conflict-ridden relationship of Spaniards and In-
dians; by doing this he dissolves the inner logical system of the sub-
message system.

With the above analysis of the three myths we proved that our origi-
nal hypothesis, i.e., the main message system of the myths is actualized
by sub-message systems, holds true. It has turned out that the different
character of the myths is explained by the different life and fate of the
human characters in them. The function of the myth to fulfil a social
need alters the sub-message systems in accordance with the present
of the myth. For the myth to fulfil this function completely it is neces-
sary that there should be certain continuity in the socioeconomic de-
velopment. This is verified by myths 6-7 and on the opposite pole by
myth 8. The others could retain their autochthonous character, either
because they reflect other economic relationships (e.g., myth 2) which
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were bypassed by history or there is no reference to social relations
(e.g., myth 1) or it is only peripheral and has only local relevance as in
myth 3.

Within such a cycle of myths describing a seemingly neutral natural
phenomenon like the Deluge society is reflected. So Durkheim and
Cassirer are right in saying that the origin of myth must be searched
for not in the material but in social reality.
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